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and make your wealth multiply. For did you ever see return someone who 
expired, or a dead person revived? The (eternal) abode is before you and thought 
is not what you express. Embellish and venerate your sanctuary and preserve 
it well; for to it glorious tidings will come. And from it will emerge a noble 
prophet.' 

"Then he would say, 

'Daytime and night, every day has a happening; the same to us whether by day time 
or night. 

They both bring events when they arrive and their coverings over us bring many 
blessings. 

The Prophet Muhammad will come unexpectedly, and bring such news; believable 
indeed is their bearer.' 

"Then he would say, 'By God, were I hut part of them, by hearing and sight, 
by hand and foot, I would vigorously rise up like a camel, and charge into it like 
a stallion.' 

"Then he would say, 'Would that I could witness the impact of his mission, 
when the tribe seeks the truth without vigour."' 

Between the death of Ka'b b. Lu'ayy and the mission of the Messenger of 
God (SAAS) there was a period of 560 years. 

An Account of the re-digging of the well zamzam by 'Abd al-Mu.r~alib 
b. Hashim, its whereabouts having been lost from the period when 

JurhumJilled and levelled it, up to his own time. 

Muhammad b. Ishnq stated, "'Ahd al-Muttalib was sleeping in the sacred 
enclosure when he received a vision ordering hi to dig up zamzam. 

"'Abd al-Muc$lib was the first to begin digging it, according to what was 
related to me by Yazid b. Abii Habib al-Misri from Marthad b. 'Abd Allah 
al-Yazani, from 'Abd Allah b. Dhurayr al-Ghzliqi, namely, that the last 
mentioned heard 'Ali b. Abii Tnlib, God be pleased with him, telling how 'Abd 
al-Mumlib had been ordered to dig zamzam. 'Ali reported 'Abd al-Murwlib as 
saying: 'I was sleeping in the sanctuary when a vision came to me and said, "Dig 
~iba!" "But what's riba?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 
"Dig barra!" "But what's barra?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 
"Dig al-madniina!" "But what's al-madniina?" I asked. But it vanished. 

"'Next day when I again went to my bed and slept, he came again and said, 
"Dig zamzam!" "But what's zamzam?" I asked. "It will never fail or dry up; it 
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will water the grand pilgrim. It lies between the dung and the blood, near the 
nest of the crow with the white leg and the ants' nest."' 

"The matter having been clarified and he having been directed to its location, 
and knowing that he had been spoken to in truth, he took up his pick-axe next 
day and went off in the company of his son al-Harith b. 'Abd al-Muffalib, his 
only son at that time. So he dug down for it and when the coping stone appeared 
to 'Abd al-Munalib he let out a cry of praise for God. Quraysh therefore knew 
that he had achieved his purpose so they came and told him, '0 (Abd 
al-Mutfalib, that is the well of our father Ishmael; we have a right to it, so make 
us partners in it with yourself.' 'I will do no such thing; I was specifically 
assigned to this without you; I was given it from among you all,' he replied. 
They asked again, 'Treat us fairly; we'll not leave you alone till we share with 
you in it.' 'Abd al-Muttalib replied, LThen appoint someone of your choice for 
me to ask to adjudicate the matter with you.' 'The woman diviner of the Bana 
Sa'd b. Hudhaym,' they suggested. 'Abd al-Mu~alib agreed; the woman lived in 
the uplands of Syria. 

"So (Abd al-Muttalib mounted up with a company of men of the Bann 
Ummaya, along with members of each tribe of Quraysh and they all left. The 
earth at that time was waterless and having travelled some distance 'Abd 
al-Munalib and his friends had used up their water. They were so thirsty that 
they became convinced they were doomed. They therefore asked the other party 
for water, but they refused, saying, 'We're in a waterless desert and we fear for 
ourselves a similar plight that aftlicts you.' 'Abd al-Mutfalib then said, 'I think 
each man should dig a grave for himself with the strength he has remaining, so 
that when anyone dies his friends can put h i  in the hole and cover him up, and 
so on till there is only one man left. Better the loss (without burial) of one than 
that of a whole company.' 'What you instruct is good,' they agreed. 

"So each man dug himself a hole, and they sat down to await death from 
thirst. But then 'Abd al-Mu@b told his companions, 'By God, our casting 
ourselves down by our own hands like this for death without searching the land 
and exerting ourselves is truly weakness; God may well provide us water some- 
where in this land. Mount up!' So they did so. But when 'Abd al-Mumlib 
urged his mount up, a spring of sweet water burst up from beneath its hoof! 
'Abd al-MuMib made exclamations of God's greamess, as did his companions; 
he and they dismounted, drank, and lilled their water flasks. Then 'Ahd 
al-MuWh called the Quraysh tribesmen who had been watching all this, saying, 
'Come on over to the spring. God has given us water.' So they came and drank, 
all filling their flasks. They then said, 'Judgement has been made, by God, in 
your favour against us! We won't ever dispute with you over zamzam. He who 
gave you this water in this desert is also He who gave you zamzam. So return to 
your drawing of water, it being your right.' 
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"So he and they all went hack without consulting the diviner. And Quraysh 
gave 'Abd al-Mutdib free access to zamzam." 

Ibn Ishzq stated, "And that is the account I heard on the authority of 'Ali b. 
Abn Tdib concerning zamzam." 

He also said, "I heard someone relate a tradition that 'Abd al-Mutdib was 
told, when ordered to dig zamzam: 

'Then pray for abundant water without impurities to quench God's pilgrims 
at all the sacred sites. 

'There's nothing to fear so long as it provides.' 
"Having been told so, 'Abd al-Munalib went to Quraysh and said to them, 

'You should know that I have been ordered to dig zamzam.' They asked, 'And 
was it explained to you where it lies?' When he responded in the negative, they 
told him, 'Then go back to your bed where you had your vision. For if it in truth 
came from God, it will be made clear to you, whereas if it came from Satan, it 
will not reappear to you.' 'Abd al-Murr;ilib did return and slept and did receive a 
visitation, being told: 'Dig zamzam. You will not regret if you do dig it. It is an 
inheritance from your most mighty Father. It will never fail or dry up. I t  will 
water the grand pilgrim. Like fleeing ostriches, it will never be divided. A truth- 
sayer vows it to a benefactor. It will be an inheritance and a secure contract. It is 
not as some things you might have known. And it lies between the dung and the 
blood."' 

Ibn Ishaq went on, "It is claimed that when this was said to 'Ahd al-Mugalib, 
he asked, 'Then where is it?' He was then told that it was near the ants' nest 
where the crow would peck the next day. But God knows whether that was so. 

"Next day 'Abd al-Muttalib went with his son al-Harith, his only son at that 
time (al-Umawi added: 'along with his servant Asram') and found the ants' nest 
and the crow pecking near by, between the two idols Isaf and Na'ila, at which 
Quraysh would make sacrifice. So he brought his pick-axe to dig where he had 
been told. But Quraysh stood in his way saying, 'By God, we'll not allow you to 
dig down between our two idols to which we make sacrifice.' 'Abd al-Mu!!alib 
addressed his son al-Haith, 'Protect me so I can dig, for by God I shall carry on 
and do what I was ordered.' When Quraysh realized that he would not back 
down, they made way for him to dig and left him alone. He bad not been digging 
for long before the coping stone appeared and he acclaimed the greamess of 
God, knowing that truth had been spoken to h i .  Persisting in the digging, he 
found there two golden gazelles that Jurhum had buried, along with some white 
metal swords and some breast-plates. 

"Quraysh then addressed him, '0 'Abd al-Muytalib, we have a right to share 
in this.' 'No,' he replied, 'but let us decide what is equitable between us. Let us 
use divinatory arrows over it.' 'What shall we do then?' they asked. He replied, 
'I will make two arrows for the ka'ba, two for myself, and two for you. Whoever 
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has his arrows come out for something, that he shall have. Whoever has his 
arrows left behind gets nothing.' They agreed that this was fair. So he made two 
yellow arrows for the kacba, two black ones for himself, and two white ones for 
them. Then he gave the arrows to the diviner at the site of the idol Hubal, who 
was to cast them. And Hubal was the largest of their idols; that was why Abii 
Sufyan said at the battle of Uhud, 'Arise, 0 Hubal!', referring to that idol. So 
'Abd al-Mumlib said a prayer to God." 

Yiinus b. Bukayr recounted, from Muhammad h. Ishaq, that CAbd al- 
Mu@lih began saying: 

"0 God, YOU are the much-praised King; my Lord; You are the one who initiates 
and repeats, 

The one who is M y  holding the rocky mountain; from You wmes all that is new 
or that is old. 

If You wish, You give insp~ration as You want, to find the place of the ornaments 
and the steel. 

So make clear today what You wish; I have made a vow to Him who decides 
Give it, 0 my Lord, to me, and I'll not go hack." 

"The diviner cast the arrows and the two yellow ones went towards the 
gazelles, giving them to the ka'ba, the two black ones came out for the swords 
and armour, making them for CAhd al-MucMib, hut the two arrows for Quraysh 
remained behind. So 'Abd al-Mugalib hammered down the two swords into a 
door for the kacba into which he incorporated the two golden gazelles. This was, 
so they say, the first decoration of gold the ka'ba had." 

Thereafter 'Abd al-Murtalib took charge of providing water from zamzam to 
the pilgrims. And Ibn Ishaq and others relate that Mecca had many wells in it 
prior to the appearance of zamzam at the time of <Ahd al-Mugalih. Ibn Ishaq, 
moreover, enumerated and named them, and told their whereabouts in and 
around Mecca as well as those who dug them. His account of this concludes, 
"Zamzam overshadowed all the other wells, their customers preferring to go to 
it, because of its proximity to the holy mosque, the superiority of its water over 
the rest, and its having been the well of Ishmael, son of Abraham. The 'Abd 
Manaf tribe expressed because of it a superiority over all Quraysh as well as all 
the other Arabs." 

It is established in the ~ahzh collection of Muslim in the material relating to 
the adoption of Islam by Abii Dharr, that the Messenger of God (SAAS) said 
the following about zamzam: "It is the taste supreme. It is the cure of 
disease." 

The I m b  Ahmad (Ihn Hanbal) said, "'Abd Allah b. al-Walid related to us, 
on the authority of CAbd All& b. al-Mucmil, from Abii al-Zubayr, from Jabir b. 
'Abd Allah, that the Messenger of God (SAAS) said, 'The water of zamzam is 
for what is drunk from it."' 
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Ibn Maja related this also, from a hadith of 'Abd All& b. al-Mu'mil. They 
spoke it and gave its wording as: "The water of zamzam is for what is drunk to 
it." Suwayd b. Sa'id related it from 'Abd All& b. al-Mubarak, from 'Abd 
al-Rahmm b. Abii al-Mawnlr, from Muhammad b. al-Munkadir, from Jnhir, 
from the Prophet (SAAS) who said, "The water of zamzam is for what is drunk 
to it." However, Suwayd b. Sa'id is a weak link. The tradition as preserved from 
Ibn al-Mubnrak from 'Abd Allnh b. al-Mu'mil is as given above. Al-H&im 
related it from Ibn 'Abbas in the form "The water of zamzam is for what is 
drunk to it." And this is questionable. But God knows best. 

Similarly, Ibn Mzja and al-H&im relate that Ihn 'Abbs said to a man, 
"When you drink from zamzam face the ka'ba and repeat the name of God. 
Then breathe deeply three times and drink from it until you are fdl. When 
finished, give praise to God. For the Messenger of God (SAAS) said, 'The 
evidence of the differences between us and the hypocrites is that they do not 
drink to the fill from the water of zamzam."' 

And it is related from 'Abd al-Mucdib that he said, "0 God, I do not allow a 
person to wash with it; it is for people to drink hillun, 'freely available', ma, 
'and', ballun, ' a l lo~ed ' . "~~  

Some learned scholars report this from al-'AbbS b. 'Abd al-Mucglib but in 
fact it came from 'Abd al-Muc~lib himself, for it was he who restored zamzam 
as stated above. But God knows best. 

Al-Umawi wrote in his Maghazi work as follows: "Aba Whayd related to us, 
Y+ya b. Sa'id informed us, from 'Ahd al-R&man h. Harmala, that the last 
mentioned said that he heard Sacid b. al-Musayyab relate that 'Abd al-Mu~alib 
b. Hnshim remarked when he dug zamzam, 'I do not allow a person to wash with 
it; it is freely available and allowed for a person to drink it.' To that purpose he 
had two basins for it, one for drinking, the other for the prayer ablution. At that 
point he said, 'I do not allow a person to wash with it, deeming it inappropriate 
for the mosque to he washed in."' 

According to Abn Whayd, al-Asma'i stated that his saying ma balluniis an 
i t b ~ ' , ~ ~  "corroboration of the preceding word", hdun. But Abii Whayd objected 
that an itba' cannot occur with the maw of conjunction (ma meaning "and") 
but it is used because, as Muctamir b. Sulaymm had indicated, ballun in the 
language of Himyar means mubah, i.e. "allowed". 

Aba Wbayd then said, "Aba Bakr b. 'Ayyash related to us, from ' h i m  b. Aba 
al-Nujnd, that he heard Zirr (say) that he heard al-'AbhS state, 'I do not allow a 
person to wash in it."' And 'Abd al-Ra$m%n b. Mahdi related to us, as did 

51. Discussion of these words hiNirn ma ballun follows in the text. Also, another meaning of the 
word ballun is "for wetting". 

52. In Arabic gramma itb8 is intensification by repetition of a word with its initial consonant 
changed. 
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Sufya, from 'Abd a , -Umsn h. 'Alqama, that the last mentioned heard Ibn 
'Abhs say the same." 

And this tradition relating hack to both of them is true; it has them so saying 
in their own era with the purpose of informing and establishing what 'Abd 
al-Mugalib had specified when he dug iq thus it does not contradict the preceding 
account. But God knows best. 

The rights to providing water for the pilgrims remained with (Abd al-Mudih 
as long as he lived, thereafter passing to his son AbB Tdib for a period. Then it 
so happened that he became impoverished for a while and went into debt to his 
brother al-rAhhas for 10,000 from one year to the next. Aha Tslib spent the 
money on matters relating to watering the pilgrims, and when the next year 
arrived he had nothing left. So he asked his brother for a loan of 14,000 to the 
following year, at which time, he promised, he would repay the total debt. But 
al-cAbhns agreed only on condition that if Aha Tdib did not repay it, control of 
the well would transfer to himself. To  this Aha Titlib agreed. 

When the next year arrived Aha Tdih had nothing to give to al-'Abhss and so 
he relinquished control of the well to him. Thereafter it went to 'Abd Allith, 
al-'Abbss' son, then to 'Ali b. 'Abd Allsh h. (Abbns, to Ditwad h. 'Ali, to 
Sulayma b. 'Ali and to Cisa b. 'Ali. Then 4-Mansnr took it over and entrusted 
its control to his mawla', his freed slave, Aha Ruzayn. Al-Umawi gave this account. 

A n  Account of 'Abd al-Mul~alib's vow to sacrifice one of his sons. 

Ihn Ishaq stated, "It is claimed that when 'Abd al-Mugalib received such 
opposition from Quraysh over the digging of zamzam, he vowed that if ten sons 
were born to him who grew up and protected him, he would sacrifice one of 
them for God at the kacba. 

"Eventually he had ten sons grown up whom he knew would give him protec- 
tion. Their names were al-H%ith, al-Zuhayr, Hajl, Dir%, al-Muqawwim, Abii 
Lahab, alLCAhb%s, Hamza, Aha Taib, and 'Abd All*. He assembled them and 
told them of his vow and asked them to honour his pledge to God, Almighty and 
All-glorious is He. They obeyed, and asked hi what he wanted them to do. He 
asked each of them to take an arrow, write his name on it and return to him. 

"They did so and he went with them inside the kacba to the site of their god 
Huhal where there was the well in which offerings to the ka'ba would he placed. 
There, near Huhal, were seven arrows which they would use for divining a 
judgement over some matter of consequence, a question of blood-money, kmship, 
or the like. They would come to Hubal to seek a resolution, accepting whatever 
they were ordered to do or to refrain from." 
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The outcome was that when 'Abd al-Mutdib came to seek judgement with 
the arrows from Hubal, the one with the name of his son 'Abd All* came forth. 
He was his youngest boy and the one he loved most, hut 'Abd d-Mutmlib took 
his son 'Abd Allah by the hand, drew out his knife, and went up to Iszf and 
N ~ ' i l a ~ ~  to sacrifice him. At this Quraysh left their meeting-places and asked hi 
what he intended to do. When he replied that be was going to sacrifice 'Abd 
All*, they, along with 'Abd Allah's brothers, said, "By God, do not sacrifice 
hi without seeking forgiveness for him; if yon do this men will keep bringing 
their sons to sacrifice and how could that go on?" 

Yiinus b. Bukayr related from Ibn Ishaq that al-'Abbas was the one who drew 
'Abd Allah out from beneath his father's foot when he had placed it on him to 
sacrifice him. And it is said that he scarred his face so badly that it remained 
visible there till he died. 

Thereafter Quraysh advised that 'Abd d-Mutmlib should go to the Hij% 
where there was a woman diviner who had an attendant spirit, and that he 
should consult her. "That", they said, "is the best you can do. If she then orders 
you to sacrifice him, do so; but if she tells you to do something that provides you 
a way out, then accept it." 

So they left for Medina, where they found that the diviner whose name was 
Sajah, as Yunus b. Bukayr reported from Ibn Ishaq, was at Khaybar. They rode 
off again and went to her and sought her advice, 'Abd al-Muffalib tellmg her of 
the whole problem regarding hi and his son. She told them: "Leave me today, 
until my attendant spirit comes and I can ask him." 

They left her and 'Abd al-Muttalib prayed to God. Next day they went back 
to her and she informed them that she had had a message. "How much is the 
blood-money you prescribe?" she asked. "Ten camels," they told her, that being 
then the case. "Then go back to your land and present your man as an offering 
and do the same with ten camels. Then cast arrows to decide between him and 
them. If the divining arrow points to him then add to the number of camels until 
your god is satisfied; if it points to the camels, then sacrifice them in his place. 
That way you will please your god and save your man." 

So they went back to Mecca and, when they had agreed to do as she had said, 
'Abd al-Mutdib said prayers to God. Then they offered up 'Abd All* and the 
ten camels as sacrifice and cast the arrow. It came out against 'Abd All* so they 
added ten more camels and tried once more. Again it came out against him and 
they added ten more, then kept on doing so until the camels reached one hundred 
in number. When they next cast the arrow it came out for the camels. At that 
point the men of Quraysh told 'Abd d-Mugalib, who was standing near Hubal 
praying to God, "It's all over! Your God is pleased, 0 'Abd al-Mumlib." It is 

53. Two idols referred to earlier. 
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claimed that he then replied, "No, not until I cast the arrows three times." So 
they did cast three times, the arrow always indicating the camels, which were 
slaughtered and left there for anyone to take without hindrance. And Ibn 
Hish2m reported "And it is said, for any wild beast to take as well." 

It is otherwise related that when the number of camels reached 100 the arrow 
was still against 'Abd All&, so they added another 100, making 200, and the 
same thing happened. Likewise it did with 300. It was then that the arrow came 
out against the camels, whereupon 'Abd a1 Mutralib slaughtered them. But the 
first account is the true one. Though God knows best. 

Ibn Jarir related, from Yiinus h. 'Abd al-A'la, from Ibn Wahb, from Yiinus b. 
Yazid, from al-Zubri from Qabisa b. Dbu'ayb that Ibn 'Abb% was asked for 
advice by a woman who had vowed to sacrifice her son at the ka'ba. He told her 
to sacrifice 100 camels instead and related to her the above account about 'Abd 
al-Muccalib. She then asked 'Abd Allah b. 'Umar but he gave her no legal 
decision, simply refraining from doing so. The problem then reached Marwan 
b. d-Hakam, who was the governor of Medina. He said, "Neither of them gave a 
correct decision." He then ordered the woman to perform whatever acts of charity 
she could, forbidding her from sacrificing her son and not ordering her to 
slaughter any camels. And the people accepted Marww's judgement in the matter. 
But God knows best. 

An  Account of 'Abd al-Mut~alib's marriage of his son 'Abd Allah to 
Amina bint Wahb al-Zuhriyya. 

Ihn Ishaq stated: "'Abd al-Munalih then left, holding his son 'Abd AllXh by the 
hand. They passed, it is claimed, a woman of Bann Asad b. 'Abd d-Wzza b. 
Qusayy who was named Umm Qatt3; she was the sister of Waraqa b. Nawfal b. 
Asad h. 'Abd d-Wzza b. Qusayy and had been there at the ka'ba . She stared 
into the face of 'Ahd All& and asked him where he was going. 'With my father,' 
he replied. 'If you will have me now,' she said, 'you can have the like number of 
camels that were sacrificed for you!' 'But I am with my father, and I may not 
oppose hi or leave hi,' he answered." 

'Abd al-Mutvlib took him further on till they reached Wahb b. 'Ahd M a n s  
b. Zuhra b. Kilab b. Murra b. Ka'b b. Lu'ayy h. Ghdib b. Fihr who was at that 
time leader of Banii Zuhra in both age and honour. He agreed to marry to 'Abd 
Allah his daughter Amina, who was then the woman most highly regarded 
among his people. 

It is claimed that 'Ahd Allah consummated the marriage then and there, and 
that she conceived the Messenger of God (SAAS). Afterwards he left her and 
passed again by the woman who had made a proposition to him. He asked her, 


